Introduction
In this paper the English-based Creole spoken by the Limonese Black minority of Costa Rica will be used as a case study to explore the salience of language as a dimension of ethnic identity in the history of that Caribbean population. While many scholars 1 consider that the possession of a given language is of particular relevance-almost essential-to the maintenance of group identity, others2 claim that it is important not to lose sight of its non-unique status as a marker.3 I will argue that while social identity and ethnicity are in large part established and maintained through language, it is because of the sociohistorical character of the process through which a group's language is evaluated Explorations in Ethnic Studies Vol .�18, No. 1 (January 1995): 77-95.
Explorations in Ethnic Studies Vol. 18, No. 1 that a subordinate people's language will either survive or become extinct as a symbol of identity. 4 Members of a linguistic community may derive feelings of pride or shame from their perception of the degree of standardization their language has undergone; thus the prestige value attached to their language's history may facilitate or inhibit the vitality of a given ethnolinguistic group.5 It is my contention that currently, given the climate of socioeconomic distress that the region is undergoing,6 Limonese Creole speakers feel more self-conscious than ever about their "broken English." While at other times in history, their creole could well have acted as a symbol of linguistic rebellion conducive to feelings of group solidarity, at present it is clearly considered a liability.
Dimensions of Language and Ethnicity
Attempts to analyze the re lationship between language and identity have focused foremost on the relationship between language and ethnicity. Language is a highly structured and sophisticated system which, with subtlety and flexibility, is crucially related to a human being's most significant capacities, thought and cognition, including the ability to categorize, classify, and symbolize. Ethnicity, on the other hand, comprises a number of concepts because of the many interrelated factors that it subsumes. At a simple level, ethnicity can be thought of as a "sense of group identity deriving from real or perceived common bonds such as language, race or re ligion."?
In those general terms , ethnicity is based on a collectivity's self recognition. It differs from other kinds of group recognition signals in that it operates basically in terms of what Fishman calls "pate rnity"8 rather than in terms of "patrimony."g Through ethnicity individuals not only attain social integration, but they are also linked to social norms and va lues, to a certain We ltanschauung, to inherited and acquired both stable and changing notions of society and the world. It is easy to see why language, one of the essential characteristics of human behavior, is associated with ethnic paternity. Moreove r, because one can exert more control over one's linguistic behavior (more than over other dimensions of ethnic identity) , language is seen (and heard) by others as "a truer re flection of one's ethnic allegiance."10 However, since the course of lan guage is dynamic, it is also very susceptible to change as an element of identity, inextricably linked as it is to the social determinants of human life.
Indeed, in the history of humankind, nationalism records its strong link with language and identity from the moment of its modern inception. Largely a product of German romanticism of the late eighteenth and early nineteenth century, both Herder and Fichte, and a little later Wilhelm von Humboldt, felt that nothing was more important for national culture and continuity than possession of the ancestral tongue.1 1
HenJeld-Language and Identity On many occasions language became a tool for achieving nationalistic goals. The idea of linguistic nationalism was a dangerous one, however, when it equated language and race. Although the power of language is undoubtedly a factor in nationalism, Smith 12 has made the useful point that emphasis upon language follows the growth of nationalist fervor; it does not create it.
Languages in Contact
Multilingual societies are found in all parts of the world; they existed in the past and they occur today; they are found in older nations as well as in the newly-created states. Currently, for instance, there is more than one viable language in each Latin American country. The political and social situation created by this linguistic diversity ranges from the quasi-perfect harmony of Spanish and Guarani in Paraguay to Guatemala or Peru,1 3 where the entire political fabric is torn into factions which often coincide with linguistic boundaries. Even in those societies, where equality between linguistic groups would seem to have been achieved in official political terms, it is rare to accomplish it either in the social or economic sphere. To complicate matters further, linguistic differences often become associated with racial or ethnic differences, thus making the language contact situation a hopelessly entangled one.14 Generally speaking, speakers of diverse languages do not come into contact under neutral emotional conditions; more often than not the contact situation involves some kind of dominance of one group over the other, thus always producing significant attitudinal reactions.
In studying the relationship of language and identity within a bilingual/multilingual nation, it is important to examine the history and nature of the contact situation between the peoples who speak diverse codes, whether dialects or languages. One fundamental step is to distinguish groups which are politically and economically superordinate from those that are subordinate in these institutional domains,15 and how such a differential power relationship was created. Likewise, one should also distinguish between migrant and ind igenous populations at the time of their contact, "indigenous" referring to groups with established social institutions-not necessarily the earliest groups known to have inhabited a given area.16 From these distinctions, one can develop a rudimentary theory which suggests that the course of language and identity will be different in settings where the indigenous group is subordinate as opposed to those where the migrant popula tions are subordinate.1 7
Migrant subordinate groups seem to show a relative ly rapid rate of linguistic and identity shift.18 This is the case of the Limonese Creole speakers of Costa Rica, the subject of the remainder of the paper. As we shall see, Jamaican Creole speakers, migrating from their own established Exp lorations in Ethnic Studies Vol. 18, No. 1 social order to a setting of subordination in Costa Rica, brought about their need to assimilate or adapt to the new order. In a non-symmetrical culture contact situation such as this one, varying degrees of socio structural and socio-psychological acculturation took place under the considerable pressure exercised by the superordinate group. Language played an important ro le as the vehicle for acquiring the new culture; it was , in fact, the most important element acquired in the quest for new identity. As a result of the geographic displacement of the speakers and the broken ties with their sociocultural identity and their original language, their sociolinguistic history, and not just the structure of their language, is an important determinant of the linguistic outcome in this type of language contact situation.
Limonese Creole
Even though our social identity is established by the param eters and boundaries of our ethnicity, gender, and class, once we study language as the interactional discourse of that social identity, we find that these parameters are not constants that can be taken for granted, but are communicatively produced. 1 9 Therefore, to understand issues of identity and how they affect and are affected by social, political, and ethnic divisions, we need to gain insight into the communicative processes by which they arise. Howeve r, communication cannot be studied in isolation; it must be analyzed in terms of its effect on people's lives. Thus in what follows, I will take up the ethnohistory of its speakers, analyzing situated talk in the perspective of sociolinguistics.
Pe oples of African origin have constituted a segment of Costa Rican society for over four hundred years. Those who arrived in colonial times (probably not many at any time) assimilated to Costa Rican society and culture. Those who migrated to the country during the nine teenth century and their descendants constitute the Afro-Costarican minority of mostly Jamaican origin who speak Limonese Creole (here after LC), known by its speakers as Imekaytelyuwl. 2 0 They number approximately 30,000. They have lived mostly in the Province of Lim6n, on the Atlantic lowlands of Costa Rica (See Figure 1) , while Costa Rican society-white, Catholic, and Spanish-speaking-tends to be considered as existing only in the highlands of the Central Va lley (formerly called Meseta Central, Central Plateau). This dichotomy between the Limonese Black and the Highlanders has been very significant throughout the Republican history of the country, as can be seen in Melendez's outline of the basic structures of both cultures (see Ta ble 1).
Herzfe ld-Lallguage alld Idelltity Correspondingly, Olien distinguished the existence of three "types" of Blacks, each type to be assigned to one of the above-mentioned time periods, respectively: 1) the African Black, 2) the West Indian Black, and 3) the Costa Rican Black. His thesis being that these "types" represent different adaptation patterns to Costa Rican society at different points of time, he concluded that there is no evolutionary sequence or continuity from the first to the second period-miscegenation (as was mentioned above) was important during the colonial period, and separatism during the United Fruit Company period. The opposite is true about Blacks living at the end of the second period into the third, acculturation and assimilation have become important to them. Linguistically, a West Indian heritage can still be traced back for Blacks of the third period ( Figure 2 ). Early in the nineteenth century, Costa Rica gained independence. There was no longer a Spanish govern ment that considered trading with the British illegal, and the highlands produced coffee, a bulky product that needed to travel to England. However, the good road for exporting it went in the opposite direction-west, to Puntarenas. Freight rates were twice as high for shipping coffee to England from Puntarenas as they would have been had it been exported from an Atlantic port. Costa Rican coffee growers decided to invest in a railroad to the Atlantic.
Minor C. Keith, an enterprising North American, was commissioned in 1872 to build a railway from San Jose, the capital, to the Atlantic coast, so as to permit coffee shipments to Europe. The construction of the railroad attracted intermittent waves of workers, especially from Jamaica. The rural Jamaican subculture, which the original migrants carried with them to Costa Rica, constituted a part of the end result of a complex process of integration of the African and British cultures into a new creole culture. -.,"
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Most sources that deal with this topic attribute to Minor C. Keith a further feat: in order to struggle against some of the discouraging financial factors, he decided to introduce the commercial planting of bananas. The presence of Jamaicans-a banana eating people who had previous experience in the cultivation of the fru it-certa inly con tributed to the success of the enterprise that was soon to re place the railroad in importance. Keith formed the United Fruit Company in 1899. Many Jamaicans who had originally emigrated to work temporari ly on the construction of the railroad decided to stay on and work for the Company on the plantation or at the port, which was Company-owned as well. The plantation system was to permeate all aspects of their lives. All needs of the wo rkers we re from then on fulfilled by Mamita Yu nai. 22 It was a self-contained system, with the train as the backbone of communication in the region. Since the de fa cto gove rnment of the lowland was exe rcised by the Company, peoples' lives depended on it; consequently, their process of acculturation and assimilation to Costa Rican culture and society was slowed.
The workers as well as the managers introduced their languages Jamaican Creole and American English, respectively-as the eve ryday languages of their community. The Blacks, who had been acculturated to British West Indian culture and were "English"-speaking Protestants, found it very easy to comply with their managers' pressure to maintain both their language and their religion. Obviously, they were encouraged to do so.
At the end of this period, when the United Fruit Company folded on the Atlantic coast in 1942, the pervading picture of unity among the West Indian Blacks in Lim6n started to break down to give way to a rise of native Costa Rican prestige and power groups. Once outside the plantation system, Blacks began to adopt Costa Rican customs, and gradually the West Indian Black was transformed into a new cultural type: the Afro-Costarican of the third period.
Although racially distinct, Limonese Blacks became citizens of the country, started sending their children to public schools, learned how to speak Spanish, and some even became Catholics. The Revolution of 1948 was seen by people in Lim6n as the lever that would help Blacks rise in social status, due to sweeping constitutional reforms. Such was supposedly the law that granted Blacks rights equal to those of all other Costa Rican citizens, so that they could consider Lim6n their real home.
It is true that some socioeconomic changes ensued as Blacks went through the strongest immersion in "Costaricanization" ever; a redistribution of wealth allowed many to become landowners, some were appointed to important public and private positions, and their voice and vote assured them some steady continuity of federal representa tion in the National Assembly.23
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However, at present four main socio-economic events have altered the composition and racial profile of Puerto Limon: 1) the construction in 1975 of the first highway to join the port with San Jose and a second highway built in 1988; 2) the great influx in the 1980s of white (and some Blacks from Bluefields as well) refugees from the wars in Nicaragua and EI Salvador; 3) the Costa Rican government's newly adopted economic policy of neoliberalism in compliance with directions issued by the International Monetary Fund for Latin America; and, conseq uently, 4) due to rising unemployment, the increasing search fo r labor opportunities on the Atlantic coast. (See Figure 3) .
Additionally, the 1991 earthquake not only demolished part of the city and the entire coastal settlement of the Valle de la Estrella, but it also brought about a defeatist attitude. Puerto Limon's shabby houses, propped-up cracked cement buildings, and piles of unremoved rubble stand witness to the subhuman living co nditions and the ongoing frus tration and hopelessness within which the Limonese people survive, as we ll as to the rapid deterioration that their social fabric has suffered. How has this briefly sketched economic picture affected the Blacks? Originally farmers, railroad workers, and plantation laborers, the members of the Black minority have not been able to enter the competitive market effectively as a people, save for a few successful professionals. Consequently, emigration has been one solution to the lack of challenging opportunities and lack of permanent employment.24 More jobs are now taken by the Whites from the highlands and the refugees in the banana plantations; the Black families are completely torn apart, and therefore they are experienCing a serious weakening of links with their roots.25
Language and Identity: Maintenance or Shift?
Linguistic diversity constitutes a threat to the broader political order of a nation. Usually, a commonly shared tongue is seen as a vehicle for the maintenance of the perceived unity of purposes and needs shared by the country's inhabitants. Thus, it is hardly surprising that in order to develop and keep the political loyalties in place, the state will run programs for the national language to be used by the entire population.
In Costa Rica, if the degree of success of the national literacy campaigns is to be measured by the increasing number of people who can speak, read, and write Spanish in the Province of Limon, then the efforts of the Ministry of Education have proved effective.26 If linguistic differences form a major obstacle to assimilation-even though ethnic and racial groups can perpetuate themselves without distinctive language--by reducing linguistic differences the nation fosters ethnic merger. Although no official figures are available, it appears that there have been great increases in the proportion of ethnically-and linguistically mixed marriages between ingroup and outgroup. This gives the high Henfeld-Language and Identity Explorations in Ethnic Studies Vol. 18, No. 1 status linguistic variety (Spanish) a better chance of being used as the language of the home, and hence of caretaker-child interactions. More over, a group that does not maintain its identity will be more likely to give up its language as well.
As people acquire a language, they also acq uire attitudes and beliefs toward that language and toward other people's languages. These are shared by the members of the linguistic community and form an integral part of the culture. As with most creoles, LC speakers have fallen prey to the widespread belief that Imekayte/yuwl is "broken or flat English," a "patois," a "dialect" not "a real language." Proof of this, they claim, is that it is not a written language and that "it has no grammar. "
With a writing tradition, languages acquire standardization, norms are set by recognized authorities and they are printed in books and taught in schools. Thus, languages which are transmitted exclu sively through the speech of individuals, without the formal frame which education gives to language variants, make their speakers focus on the reality of variation. In the Limonese situation, certain feelings of it being a second-class language (and consequently, of their being second-class citizens) are attributed to LC by its speakers, and their ve ry deeply seated prejudices against it are apparent. It is associated with what they believe is their own negative self-portrayal: lack of education, primitive ways, superstitious beliefs, poverty, slave ry, and a general inadequacy for acq uiring a high social status.
Contrary to their deprecatory self-image, the Limonese have a highly ve rbal culture. And although Jamaican-educated grandparents abhor the creole spoken by their "grands"--and blame their children for not having insisted on their grandchildren attending English schools to acq uire "proper" English and to learn to respect it as had their parents and ancestors-it is obvious that fluent LC speake rs enjoy Imekayte/yuwl.Through decades of white colonization and domi nation, they have come to keep to themselves the love they feel for their language and their culture.
As to the actual use of LC, the chart in Ta ble 2 next exemplifies the most common linguistic exchanges which ca ll for either LC, Spanish, or Standard (Limonese),27 but bearing in mind that there are a number of factors which intervene in language choices (such as ethnic compo sition of the group, topic, age, and gender of the interlocutors).
Ta ble 2
Intragroup LC -S -SE Usage 
Conclusions
As mentioned above, it appears that even the most fervent desire on the part of grandparents to retain LC-SLE may eventually be overcome by the promise of social and economic advancement, in both the public and private sectors, offered by the mastery of Spanish. Moreover, the number of social contacts in which speakers use LC seems to be steadily declining. The evidence gathered so far shows that domains specific to the minority language variety have often been encroached upon by Spanish, the prestige language; actually, only if those domains were identified as stable would a condition of bilingualism possibly prevail. Without continued representation of the language and group members in a variety of institutional settings such as educational systems, media, re ligion, and work, the ethnolinguistic vitality of the group is at great risk, since the influence of the home is not sufficient to preserve LC (particularly considering that the time children and their family spend at home has greatly diminished).28
Stages in the process of language shift fall into a continuum ranging from language conservation (language life) to language loss (language death). However, I would argue that the life-death metaphor does not se rve the study of language usage well. The more meaningful question is one of ethnicity, i.e., How important is it for a member of this minority to be a Black Limonese? And does LC express that ethnicity?
The point has already been made that few other elements involve the emotional attachment that oral communication has in members of an ethnic group; however, the death of a language does not inevitably mean the total disappearance of a group's identity. One of the common circumstances for language death is that of the gradual disappearance of its speakers; in that case, however, the group's identity could be kept intact until its last speaker dies. That is not what concerns us here at this time. The LC scenario is, rather, a case of language contact and conflict (one superordinate language actively threatening to supplant the other) in a racially and culturally distinct speech community which is now somewhat spread out geo graphically and which may succumb to "the intrinsic hostility of the technology-based infrastructure of modern civilization."29
The sociolinguistic process outlined above would seem not to bode well for the survival of LC. However, as Fishman has suggested, the question to be asked is "Do they love it in their [the speakers'] hearts?"30 I would venture to say that if, in light of its sociohistorical background , the group values its identity-particularly in the face of present socioeconomic pressures towards the universalization of cul ture-it is likely that LC will prevail against all odds, particularly if they continue "loving it in their hearts." NOTES I am indebted to Professor Marfa Eugenia Bozzoli de Wille for valuable comments on an earlier version of this paper and to Professor Mervyn C. Alleyne for bibliographical information.
6 Carvajal, Guillermo, and Israel Driori, "La diversidad etnico -cultural en la region atlantica y los problemas de integracion socio-espacial al contexto regional costarricense," Revista Geografica 107 (1 987): 19, my translation, explaining the depressed state of the local economy, claim that:
At present the Limonese region developmental model could be summarized by saying that the benefits of the local economic activities either flee the region via multi national corporations or else favor directly the public treasury via taxes.
Herl/eld-Language a1ld Identity
what their members do in order to express their mem bership. The former maintains that one must either be or not be of a given ethn icity [ ... ]. The latter recognizes that one either may or may not fulfill the obligations of ethnicity. Interestingly enough, it seems that these acquired characteristics of one's identity (Fishman's "patrimony") are the key by which outsiders perceive a group's identity (Giles, 1977, 326). 1 0 Giles, 326. is superordinate, 3) the indigenous group is subord inate, 4) the migrant group is subordinate, and 5) neither group is superordinate in all domains.
18 By 'rapid,' I mean a substantial change in the course of only a few generations. 23 Since 1948 (when Alex Curling was elected the first Black Federal representative of Limon), the National Liberation Party (Partido Liberaci6n Naciona/, i.e. the "social-democratic" party) has had continuity in carry ing a Black on its Limonese federal representat ive ticket to the National Assembly. It has obviously paid off, since the party won all but the last elections in Limon-which they lost by 16, 000 votes or 73%. For the first time since then, the present presidential candidate (ironically enough, Figueres' son) decided not to have a Black representative in the Limon ticket, while the other major party, Christian Social Unity Party (Partido Unida d Social Cristiano, i.e. the "Christian-democratic" party) does. It will be interesting to watch the forthcoming elections, in February of 1994, to see whether the Black minority has given up its loyalty to "its" party.
24 Many Blacks now work in San Jose, and many others have taken up jobs on board ships, if they are men, and as nannies or domestic ser vants in the U.S., if they are women. There is practically no fa mily in Limon that does not have some relative in the U.S. at this point.
2 5 This situatioh has currently affected Limon's youth in a twofold man ner: 1) those high school graduates who stay in Lim6n are working as stevedores, as messengers for the shipping companies, or in the box factories or local refinery; and 2) the few who continue their studies at the local university branches (of dubious quality) or in the capital, later opt for white collar jobs, but once they have succeeded in securing a degree these young people do not wish to return to Puerto Lim6n be cause of the lack of challenging opportunities. On the other hand, the number of single mothers has increased dramatically, and crack cocaine is available for the asking. A particular Limonese neighborhood popu larly called "Cieneguita" (and officially Barrio Cristobal Colon) is now joki ngly know as "Piedropolis" (from piedra which means crack cocaine).
2 6 The degree of illiteracy is relatively low in the Province of Lim6n as compared to the rest of the country. It was 7.5% in the Central Province and 10.9% in the Province of Lim6n according to the census taken by the Direcci6n General de Estadfsticas y Censos, Censo de Poblaci6n de Costa Rica (San Jose, Costa Rica: Ministerio de Economfa y Hacienda, 1984, 165).
